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mentioned persons for assisting in the preparation of this book. Of course, the re-
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Steitler, who despite the ocean between us have found so many ways to support me
in my academic endeavors. Although I can never repay them, I hope to give my own
children as much as they have given me.

I deeply appreciate the support and kindness that my father-in-law, Ernst Schroth,
has shown to me for more than a decade. Without his help, I could not have carried
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1. INTRODUCTION

1.1 Recent Developments in the Study of Hittite Religion

The study of “Hittite religion” has undergone number of important advances in the
past two decades. The upsurge of research in this field might be considered a second
wave of scholarship, which was preceded by initial systematic and compact studies of
Hittite religion that appeared from the 1930s on. These drew upon the first published
hand copies of the cuneiform tablets found at the Hittite capital of Hattusa (Bogaz-
koy).! From the 1970s on, subsequent generations of scholars were able to carry out
more detailed and extensive studies, taking advantage of the continually growing
corpus of texts and of other archaeological discoveries from the excavations at Bo-
gazkoy (uninterrupted since 1952) as well as of finds of new explorations at other
Hittite settlements and monuments in Anatolia.

Two general approaches to studying Hittite religion can be identified in the
research of the past twenty years. On the one hand, some scholars have given prefer-
ence to a systematically structured presentation of the religion of the Hittites, promi-
nently including those elements that were borrowed from Syria and Mesopotamia.?

1 These works include Furlani 1936, Goetze 1933b: 122-160, 1957: 130-171, Gurney 1977, Giiterbock
1950, Laroche 1946-1947, Otten 1964 and von Schuler 1965b, to name some of the most prominent
studies covering broad aspects of Hittite religion.

2 Haas’ monumental work (1994) should be given most prominent mention here. Rather than present-
ing, as its title implies, a history (Geschichte) of Hittite religion, Haas has produced something more
akin to a “systematic theology” of Hittite beliefs, incorporating elements that were merely peripheral
in or foreign to Anatolia, but then implicitly portraying these as representative of “Hittite religion” as
a whole. The Hittite pantheon (Goetze 1957: 131 described it as “chaos”) is more or less neatly struc-
tured by Haas 1994: 315-488, leaving one to wonder whether the categories that he employed ade-
quately reflect the structure of the Hittite pantheon as the Hittites themselves understood it. While he
devoted much space to the Syro-Mesopotamian influences upon Hittite religion, Haas’s systematiza-
tion paid less attention to the various distinct inner-Anatolian traditions. Furthermore, Haas did not
address the diachronic developments as much as one might have expected for a study of the evolution
of a set of religious practices and beliefs (see especially the reviews by Beckman 1997, Hoffner 1997a,
Hutter 1997 and Popko 1995b). Apart from his chapter on the Neolithic to the Early Bronze Age peri-
ods (Haas 1994: 39-78), whose relevance to a study of Hittite religion is doubtful (see Beckman 1997:
281), Haas treated the entire spectrum of Hittite history (from the mid-17t to the early 12th century
BC) more or less uniformly and employed various typological categories of myths, deities, festivals,
etc. Popko 1995b: 473 stated that Haas’s monograph differs little from previous works that present
“particular issues in a rather synchronic plane, noting the changes but on the margin of a static de-
scription.” The remarks by Hutter 1997: 87 are especially fitting: “... I think it is still a task for the
future to research the ‘history’ of religion in Hittite Anatolia spanning at least half a millennium. The
Old Hittite period, the important turning point of religious thought in Middle Hittite times and the
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However, since most Syro-Mesopotamian influences upon Hittite religion did not
predate the early Empire period, such portrayals neglect the status of Hittite religion
in the Old Hittite period especially in favor of the early and late Empire periods. On
the other hand, an explicitly diachronic approach has been taken by other scholars,
who gave independent portrayals of the religion of the Old Hittite, early and late
Empire periods successively.® The present study adopts an explicitly diachronic ap-
proach to studying Hittite religion due to the numerous advantages it presents for its
specific purposes.*

Recent years have also witnessed an increased interest in the various so-called
Kultschichten of Hittite religion, or “milieus”.”> Perhaps the most significant example
of this is the examination of the Hattian religious milieu by Klinger 1996b. With
regard to Luwian religion, Starke 1985 edited the corpus of cuneiform Luwian texts,
most of which can be considered “religious” in nature, and Hutter 2003 contributed a

official religion and cults of the New Hittite kingdom deserve a treatment of their own ... The same
can be said about ethnic diversities of Anatolia which also are reflected in different cults.” The catego-
ries employed by Haas and the weight which he attributed to these categories are, in turn, shaped
more by early 20t century study of religion that heavily emphasized a comparative approach and
relied all too optimistically upon interpretations based on vague similarities between different cul-
tures or religions.

3 Popko 1995b: 473-483 sketched an approach that gives due attention to the historical development of
Hittite religion in accordance with the dating of the relevant Hittite text sources available to us. He
employed this method in his own concise monograph on Hittite religion (Popko 1995a). That this ap-
proach does not successfully produce convincing new findings in every case cannot necessarily be
used to call the entire method into question. Klinger’s critique (1998: 214 with n. 17) that certain text
genres are underrepresented in Popko’s presentation of some periods of history while other genres
are overemphasized in other periods (e.g., the fact that Popko only dealt with the genre of mythology
within the chapter dealing with the Empire period) can be justified in part. Nevertheless, the dating of
some text compositions is controversial and cannot necessarily be settled in the context of an over-
arching study of Hittite religion. Furthermore, the dearth of a text genre in a particular period may ei-
ther be the result of an accidental state of preservation and/or discovery, or it could reflect the fact
that a genre did not play a role in that period. Taracha 2009 also employed a diachronic approach sim-
ilar to Popko’s, although he divided his treatment of Hittite religion into only two periods, the Old
Hittite and Empire periods, without designating a separate historical Middle Hittite or early Empire
period.

4 See the reviews of Popko 1995a by Hoffner 2004: 124 and van den Hout 1999a: 342, both of whom
credited Popko with having presented a truly historical overview of Hittite religion.

5 On the use of the term “Kultschichten”, see Klinger 1996b: 6-16. The term “Schichten” (layers) implies
a chronological deposition of elements of religion, beginning with the oldest and ending with the
youngest. Although some elements of Hittite religion can be traced back to the earliest historical pe-
riod of the Hittite kingdom while others do not occur until later, it is far too simplistic to describe
Hittite religious traditions in terms of sequential “layers”, accumulated one after the other. Rather,
they were intertwined with one another throughout the historical periods. We have therefore chosen
to avoid the use of the term “layers” or Kultschichten, as this connotes a static sequence. Preference is
given instead to the term “milieu” to express the dynamic coexistence of ethnolinguistic groups and
culturally distinct populations alongside one another in Anatolia. At the same time, one should keep
in mind that one milieu can reflect more archaic traditions of Anatolia in the Hittite period than
another, e.g., the Hattian milieu (older) vs. the Hurrian (later).
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valuable, albeit provisional, overview of Luwian religion. In addition to these, one
must also mention the general study on the Luwians and their language by Yaku-
bovich 2010 as well as several essays concerning Luwian religion in Mouton et al.
2013. On the contrary, the Palaic texts and speakers and the Palaean religion
especially have not generally been the focus of intense research, since the Palaic text
corpus is significantly smaller than the Luwian. However, the study of the festival of
Ziparwa by Marcuson 2011 will hopefully spur on further investigations of Palaic and
the Palaean religion. Our understanding of Hurrian religion in the context of the
Hittite kingdom has been significantly informed by the volumes of the Corpus der
hurritischen Sprachdenkmdiler, as well as by the editions of individual (groups of)
Hittite ritual texts of the Hurrian milieu (e.g., Gorke 2010 and Strauf 2006).

The number of journal articles and encyclopediae and lexica entries that are
dedicated to individual deities has steadily increased over the years. However, only a
few deities pertaining directly to religion in Bronze Age Anatolia have been selected
as the topic of an entire monograph, e.g., the “tutelary” deities® (McMahon 1991),
Ishara (Prechel 1996), the solar deities (D. Yoshida 1996), Hebat (Trémouille 1997),
Lelwani (Torri 1999), Telipinu (Mazoyer 2003) and the Sun-goddess of the earth
(Lorenz-Link 2016; see also U. Lorenz 2008). The philological investigation of any
deity attested in the Hittite texts will greatly benefit from the collection of DNs in the
three-volume Onomasticon of the Hittite Pantheon (van Gessel 1998—2001). This refer-
ence work was exhaustive at publication, but in the meantime is also in need of an
update since more than twenty further KBo volumes have since appeared, in addition
to other publications of Hittite texts found at various locations in Anatolia. Never-
theless, Van Gessel’s work demonstrates that the sheer mass of attestations of deities
such as the Anatolian Storm-god” and the solar deities® has been one of the main fac-
tors deterring scholars from carrying out a comprehensive study of either of these.’

Another important development in understanding the history of religion in Ana-
tolia has been the recognition of interdependence and mutual influence among the
religions of the various cultural milieus of Anatolia in the early 274 millennium BC,
i.e., during the Old Assyrian (OA) period and in the era immediately preceding the

6 These will be referred to in general as “Stag-gods” when their names are written logographically as
dKAL (see Section 4.5 below). The alternative reading of this logogram as 9LAMMA is based upon an
alleged identity of the deity as a protective or “tutelary” deity.

7 The occurrences of 410 and 4SKUR are given in van Gessel 1998-2001: vol. 2, 643-675 and 749-831, to
which the syllabographic writings of the various names of the Storm-gods must also be added.

8 In addition to the (semi-)logographic writings with dUTU (van Gessel 1998-2001: vol. 2, 844-899), see
also the syllabographic attestations of the various names of the solar deities (van Gessel 1998-2001:
vol. 1, 46, 53, 67f., 205f., 400-403, 519, 523, 542, 565).

9 The Sun-goddess of the earth is an exception (see Lorenz-Link 2016). A monograph on the Anatolian
Storm-gods was published by Deighton 1982. This study contained only modest results and can hardly
be considered a comprehensive examination of the Storm-gods, much less so in light of the many
texts published in the three decades after her monograph appeared. Concerning the Storm-god in
Mesopotamia and Syria, see in general Schwemer 2001, 2007¢c, 2008b (the latter with a summary
discussion of the Storm-god in Anatolia on pp. 17-24).





